
THE ETERNAL SPIRIT - HIS PERSON AND POWERS 

clwelleth in us (Rom. 8: 11). Redemption begins in the redemp- 
tion of the spirit from the guilt of sin; it becomes complete in the 
ultimate redemption of the body from the consequences of sin 
(Rom. 8: 20-23). When the redeemed saint shall” appear in the 
Judgment purified in spirit and clothed in glory and honor and 
immortality, he will then be spiritually, metaphysically, abso- 
lutely whole. He will lack nothing of wholeness, nothing of per- 
fection, in body, soul, and spirit. As the Apostle puts it: “And 
the God of peace himself sanctify you wholly; and may your 
spirit and soul and body be preserved entire, without blame at  
the coming of our Lord Jesus Christ” (1 Thess. 5: 23). 

The Spirit-power of God makes men whole-physically, per- 
sonally, morally and spiritually. Spirit in God means Holiness, 
Where the Spirit of God is, there is order, unity, wholeness, 
perfection. Where the Spirit of God is not, there is disorder, 
disunity, disintegration, and imperfection or lack. 

“The grace of the Lord Jesus Christ, and the love of God, 
and the communion of the Holy Spirit, be with you all.” 

6. Personality in God 
On the subject of personality in God and in man, Dr.-Edgar 

Sheffield Brightman summarizes as follows: 
God and man both enjoy complex self-experience, qualia (including 

ideal norms) which low grade selves are not conscious of, a wide range 
of temporal and spatial consciousness, time-transcendence and space- 
transcendence, f ree  purposive self-control, ratioaal awareness of mean- 
ing, free response to environment, and privacy of consciousness. All 
these t ra i ts  belong ts the essence of persona1itp.l 

The essentials of person enumerated here may-it seems to 
me-be reduced to th r traditionally given, namely, (1) 
self-consciousness, (2) self-determination (purposiveness) , (3) 
individuality (uniqueness, otherness, “privacy,” i .e.,  separate and 
distinct existence), and (4) transcendence (of time and space). 
Personality in God embraces all these characteristics. 

1. Personality in God, as in man, includes self-consciousness. 
Self-consciousness is the ability to become subject and object, 

er and known, at one and the same time. It is the ability 
to say, I am, with rational awareness of the meaning of the 
saying. Personality, therefore, is explicit in the very Name of 
our God, I AM. “And God said unto Moses, I AM THAT I AM; 
and he said, Thus shalt thou say unto the children of Israel, 

1. A Philosophy of Religion, 363. 
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I AM hath sent me unto you” (Exo. 3: 14). Only a person can 
say, meaningfully to himself, I am. 

2. Personality in God, as in man, includes self-determination, 
self-direction, purposiveness. Our God is Pure Act. He acts, 
moreover, toward specific ends. And he accomplishes His pur- 
poses: He gets things done. As He Himself has said, through 
the prophet Isaiah: 

I am God, and there is none else; I am God, and there is none like 
me; declaring the end from the beginning, and from ancient times 
things that are not yet done; saying, My counsel shall stand, and I will 
do all my pleasure , . , Yea, I have spoken, I will also bring i t  to pass; 
I have purposed, I will also do it, (Isa. 46 :9-11). 
Because our God is purposive, we have in Scripture what is 
designated “the eternal purpose” of God, the “mystery of his 
will,” etc. That eternal purpose was, proximately, to send Jesus 
Christ, His Son, in the fulness of the time, to make atonement 
for sin and to conquer death, thereupon to publish the Gospel, 
establish the Church, and unite both Jews and Gentiles in the 
one Body of Christ. That eternal purpose is, ultimutely, to create 
a holy redeemed race of saints, conformed to the image of His 
Son in both spirit and body; to present this race in the Judg- 
ment, clothed in glory and honor and immortality: and thus to  
vindicate Himself in the minds of all intelligent creatures of the 
false charges hurled against Him by Satan and his rebel host 
before the foundation of the world. (We suggest the following 
Scriptures, in this connection, to be read in the order given here.) 

(1) Rom. 16:26-26: Now t o  him tha t  is abIe to establish you ac- 
cording to my gospel and the preaching of Jesus Christ, according to 
the revelation of the mystery which hath been kept in silence through 
times eternal, but now is manifested, and by the scriptures of the 
prophets, according to the commandment of the eternal God, is made 
known unto all the nations unto obedience of faith, etc. 

Blessed be the God and Father of our Lord 
Jesus Christ, who hath blessed us with every spiritual blessing in the 
heavenly places in Christ: even as he chose us in him before the foun- 
dation of the world, that  we should be holy and without blemish before 
him in love; having foreordained us unto adoption as sons through 
Jesus Christ unto himself, according to the good pleasure o l  his will, 
to the praise of the glory of his grace, which he freely bestowed on us 
in the Beloved: in whom we have our redemption through his blood, 
the forgiveness of our trespasses, according to the riches of his grace, 
which he made to abound toward us in all wisdom .and prudence; 
making ltnown unto us the naptory of his will ,  accordwig t o  his good 
pleasure whiclt~ he purposed in him unto a dispc?asartion o f  the f u h c s s  
of the t imes, to  sum u p  all tlvings in Christ, t k e  thivgs iia the heavens, 
aiid the t l~ings upon the  earth; in him, I say, in @om also w e  were 
made a heritage, haviiag been foreordaincd acco?dai?g to  the purpose 
of hiin w h o  worlceth all thiiags a f t e r  t h e  counsel of ILZS will;  to the end 
that we should be unto the praise of his glory, we who had before hoped 
in Christ. 
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“HE ETERNAL SPIRIT - HIS PERSON AND POWERS 
(3) Eph. 3:l-12: For this cause I Paul, the prisoner of Christ 

Jesus in behalf of you Gentiles,-if so be tha t  ye have heard of the 
dispensation of that  grace of God which was given me to  you-ward; 
how that b y  revelation was  mads  known  un to  m e  the mys tery ,  as I wrote 
beforq in few words, whereby, when ye read, ye can perceive m y  uqder- 
standzng zn the mys te ry  of Civrisf; which in other generation8 was not 
made known unto the sons of men, as it hath now been revealed unto 
his holy apostles and prophets in the Spiri t-  to wi t ,  t ha t  the  Gentales 
are fellow-heirs and fellow-members of the  body and fellow-partakers 
of  the promise b Christ  Jesus through the gospel, whereof I was made 
a minister, according to the gift of that  grace of God which was given 
me according t o  the working of his power. Unto me, who am less than 
the least of all saints, was this grace given, to preach unto the Gen- 
tiles the unsearchable riches of Christ; and to make all m e n  see wha t  
is  the  dispensation of the mys tery  which f o r  ages hath been hid in God 
who created all things; t o  the intent t ha t  n o w  unto  the principalities 
and the powers in the heavenly places migh t  be made known through 
the  church the  manifold wisdom of God,’ according to  the  eternal pur- 
pose which he purposed in Christ JESUS our  Lord; in whom we have 
boldness and access in confidence through our faith in him. 

(4) 1 Pet. 1 :lo-12 : Concerning which salvation the prophets sought 
and searched diligently who prophesied of the grace that  should come 
unta you: searching what time 9r what manner of time the Spirit of 
Christ which was in them did point unto, when it testified beforehand 
the sufferings of Christ, and the glories that  should follow them. To 
whom it was revealed that not unto themselves, but unto you, did they 
minister these things, which now have been announced unto you through 
them that preached the gospel unto you by the Holy Spirit sent forth 
from heaven; which things angels desire t o  look into. 

(5). Gal. 4:4-5: But when the fulness of the time came, God sent 
forth his Son, born of a woman, born under the law, that  he might 
redeem them that  were under the law, tha t  we might receive the 
adoption of sons, 

(6) Rom. 8:28-30: And we know that  to them that  love God all 
things work together for good, even to m t h a t  are called according 
to his purpose. For w h o m  he forekfiew , in His eternal purpose] he  
also foreordained t o  be conformed to image of ‘his Son ,  that he 
might be the first  born among many brethren: and whom he fore- 
ordained, them he also called [Le., in His eternal purpose]; and whom 
he called, them he also justified [Le., in His eternal purpose] and whom 
he justified, them he also glorified [i.e., in His eternal purpose]. This 
eternal purpose will be fully realized in the immortalization of the 
saints, in which process they will be conformed t o  the image of the 
glorified Christ, [Also Phil. 3:20-21; Rom. 8:18-25; 1 Cor. 6:2-3, 15:24- 
28; 2 Pet. 3:lO-13; Rev. 2O:lO-15, 21:l-8, 22:l-5; Rom. 2:7; 1 Tim. 
1:17, 6:13-16; 2 Tim. 1 : l O . l  

“That God may be all in all”-such will be the glorious Con- 
summation. Thus it will be seen that the Bible teaches clearly 
that our world is, after all, neither geocentric nor anthropo- 
centric, but theocentric. All things begin and end with God. 

3. Personality in God, as in man, includes individuality, 
uniqueness, otherness. Dr. Berman writes: 

The discontinuity of the personal self with all other selves is the 
essential fact  of every human existence. The human individual con- 
tinually perceives himself as a concentrated entity, a consciousness 
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SPIRIT IN GOD 
bounded by the limitations of his o w n  personality, segregated from 
every other human being. Even in the most intimate fellowshin there 
is a consciousness of those invisible and intangible barriers which 
permanently divide one individuality from another. Because he lives 
alone in his consciousness, every man lives aIone in the cosmos. This 
ultimate solitude of every human being is the central fact  of all his 
experience and all his knowledge? 

To quote Dr. Rufus Jones: 
First, last, and all the time, Le., in our sanity, we possess an 

integral, self-identical self, which lcnows what i t  knows and does what 
i t  does. It is, or a t  least can become, a highly complex spiritual reality, 
with a sphere and range of its own,  We are in large measure the 
makers o f  ourselves; but fortunately we s tar t  with a precious im- 
partation, or  birth-gift, which is big with the potentiality of s p i r i t  
otherwise we might have ended as  a hop-toad, 

A creature predestined to move 
In a well-defined groove, 

with no power to build a self from within, such as  we possess now. 
And that self of ours, whatever its ultimate destiny may be, is utterly 
unique.g 

A person is a unique being, a being with thoughts, images, mem- 
ories, experiences, all of which are, in the very nature of the 
case, exclusively his own. He is inevitably characterized by 
what Brightman calls “privacy of consciousness.” Hence he is 
never duplicated. To quote Emerson again: “Nature never 
rhymes her children nor makes two men alike.” 

Personality, therefore, in relation to all other persons, is 
otherness: a person is an other to all other persons, and all other 
persons are other to one another and to him. To some extent 
every person is indeed, in Leibniz’s phrase, a “windowless 
monad.” Hence Karl Barth’s emphasis on the otherness of God 
is in perfect harmony with the fact of the personality of God. 

H. WheeIer Robinson writes: 

In both man and God there is a principle of self-consciousness, 
unshared by any other, that  exclusive principle of individual per- 
sonality which gives the peculiaT quality to “my’ experience, as distinct 
from another’s. The name “Spirit” i s  given to this principle in God, 
just as “spirit” denotes i t  in man. The gift of the Spirit of God means 
that this exclusive consciousness of his is exceptionally shared with 
man, or, as  a Hebrew prophet would have put it, that  man is admitted into 
the council of Yahweh, t o  think His thoughts (Jer.  23:18, 22) .  A t  
present, however, we have no more than the “earnest” of the condi- 
tion of full knowledge (1 Cor. 8:2;  13:12; Gal. 4:,9), the condition 
itself being full transformation by the Spirit ( 2  Cor. 3:18).” 

1. Louis Berman, Belbind tho Universe, 13. 
2. Spiyit  i n  M m ,  21-22. 
3. The Chvislian Ecvpcriencr of tlte Ilollj Spirit, 227- 228. 
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embrace the evil as well as the 
only alternative, of course, is to t 
“illusion of mortal mindi” This is precisely what most pantheists 
-and Absolutists-dd. But Lpeksonality in Go 
not mean that the Mind of God is identical w 
creaturely minds. I , in fact, just the opposite-that the 
Mind of God is the e’ Other to’ any or all human minds. 
I thank God that e case, for it means that we frail 
human beings can pray to God nter into communion with 
God, as person in relation to Pers 

I 4. Personality in God, as in includes transcendence of 
time and space. God is absolutely free from all temporal and 
spatial limitations. “But forget not this one thing, beloved, that 
one day is with the Lord as a thousand years, and a thousand 
years as one day” (2 Pet. 3: 8). This is,, of course, but a poetic 
way of saying that time means nothing to God. The same is 
true of space. 

As the Psalmist cries out: 
Whither shall I go from thy Spirit? 
Or whither shall I flee from thy presence? 
If I ascend up + iilto 
If I make my bed i 
If 1-take the wings o 
And dwell in the 
Even there shall thy hand lead me, 
And thy right hand shall hold me. 

Id, thau art, there. 

This great truth of God’s transcendence of time’and space rela- 
tions, however, has been fully pres 
and needs not to be elaborated here. 

Finally, should we be speaking 
to designate God a “Superperson)’ 
thought so, on the ground that to call God personal is to make 
Him fiEihite, or speakihg more precisely perhaps, anthropomorphic. 
On this point I quote again fr 

If God be a perfion, it is self-evident that  h 
comparably vaster than man’s. It is certain that  
known to man, and goodness utterly transcending 
probable that  he has indefinitely many types of 
to us, which are barely hinted at by such facts as ltraviolet and 
infrared rays, invisible to  man. But it is one thing to say that per- 
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sonality which is in par t  known includes kinds of experience of which 
we do not yet know; and i t  is quite another thing t o  say that  there 
is an entity of some sort which is lacking in all consciousness and 
experience and rational personal identity, and yet is higher than per- 
sonality. In the former sense we may say that  God is  superpersonal, 
meaning superhumanly personal. In the latter sense, since we cannot 
define our hypothesis except wishfully, we cannot know whether an un- 
conscious “superpersonality” would be better or  worse than personality, 
and we cannot use the concept to explain any aspect of actual conscious 
entities such as ourselves, As far  a s  we can know, the unconscious 
and impersonal, if such there be in the universe, i s  below and not above 
the level of conscious personality. At  best the unconscious super- 
personal is but a label for the unknown, and not a definable hypothesis? 

Let us conclude, therefore, with Dr. Brightman, that it 
would be legitimate, undoubtedly, to speak of God as a super- 
human Person, for that He is indeed, especially in the fact that, 
in the light of His own revelation of Himself, His personality 
embraces, in some inscrutable manner, a triplicity of Persons- 
Father, Son, and Holy Spirit-each of whom is a Personality in 
His own right, so to speak. But to describe God as a “Super- 
person” means nothing, in the light of our human experience. 
Moreover, in response to the hue and cry of “anthropomorphism,” 
we are on solid ground in affirming that man can hardly think 
of God as less than a Person, because Person is the highest 
category of being of which man has knowledge. And since man 
is a person, and knows that he is a person, he cannot properly 
think of God as less than, or inferior to, himself. Therefore, we 
are content to accept the revealed Name of our God, with all its 
implications-I AM THAT I AM, HE WHO IS. The Person of 
God thus authenticates our love for Him, the prayers we lift 
up to Him, and the fellowship we enjoy with Him. None of these 
privileges would be possible, if God is less than person! 

QUESTIONS ON REVIEW OF PART FOUR 
1. In what sense is a human being “the image of God”? 
2. What fallacies are involved in the writing of Xenophanes about 

anthropomorphism? Why is anthropomorphic representation ap- 
parently necessary t o  make God congenial to  us? 

3. Why do we say that much of the Old Testament is constructed on 
principles of “kindergarten pedagogy”? 

4. Explain what is meant by the cold, intellectually-constructed con- 
cepts of God. Cite examples. 

5, Explain what is  implied in the word person  as  descriptive of God. 
6. What does Dr. Jones mean by “mind when it reaches the stage 

of spirit in beings like us”? 
7. How does a man ultimately attain the stature of a rea2 person, 

according to  New Testament teaching? 

1. E. S. Brightman, op. cit., 237. 
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