CHAPTER SEVENTEEN 17:1-5

If we love one another and confess Christ His Spirit abides
in us, I Jn. 4:12-15
Anyone who does not abide in the doctrine of Christ does
not have God . . . He who abides in this doctrine has both
the Father and the Son, II Jn. 9, 10
G. By “opening the door” Rev. 3:20
Conclusion
I. YOU CAN HAVE THIS DIVINE PERSONALITY DWELL
WITHIN YOU TODAY
A, He is here in the world today . . . He dwells within the lives
of many Christian people. I know for I have seen His divine
nature wotking in their lives
He is here for His word has been preached
B. He is promised to you upon your reception of His word as the
seed into yout heart
1. He promises to take up a dwelling place in you upon your
: keeping of His word
17:1-5
2, The promise of Peter and the apostles Acts 2:38; 5:32 is
just as living and relevant and practical today as it was 2000
years ago ' v
II. WHAT CAN HE DO FOR YOU?
- A. He can do all that the scriptures promise
B. He can satisfy the hunger and thirst of your soul
C. He can give you assurance, peace, strength, happiness, purpose,
fruitfulness IN YOUR EVERY DAY ACTIVITIES IF YOU
WILL JUST SURRENDER TO HIM

CHAPTER SEVENTEEN

" This is one of the most precious chapters of the Fourth Gospel.
Here the Incarnate Son pours out His divine heart in prayer for Him-
self, for His intimate friends and for all believers. He prays for you
and for me. This is really the Lord’s Prayer. The prayer in Luke 11
commonly known as “The Lord’s Prayer,” is not His prayer but one
He taught the disciples to pray. In the synoptic gospels there ate many
references to the prayer life of Jesus but only a few (and those in
Gethsemane) tell us of the content of His prayers, But in John’s gos-
pel this one prayer gives special emphasis to the content of His pray-
ers, This is uniquely the private prayer of the Lord Himself. He does
not teach the disciples to pray this prayer, He prays things that no man
could possibly presume to pray and, in fact, He does not even invite
the disciples then present to join Him in prayer.
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17:1-5 GOSPEL OF JOHN

It has also been called the High-Priestly Prayer of Jesus Christ. First,
it was offered by Him when He was about to give Himself a ransom
for sinners. Second, this prayer gave further occasion to consecrate
Himself as both High Priest and sacrificial victim in the approaching
sactifice on the cross. Third, it fulfills the typical rites of the high priest
in Israel on the Day of Atonement as he prayed for himself, his fellow
priests, and the covenant people (cf. Lev. 16:6, 33). Fourth, the
parallel terms in the Epistle to the Hebrews and John 17, have in
common the priestly concepts of cleansing, sanctification, perfection
and priestly ministry in general.

Hendriksen expresses, to- our way of thinking, the real theme of
this chapter when he says, “The mission of Jesus Christ and of his
followers on earth, unto the gloty of God, is-the theme throughout.”
In each distinct division of this prayer the glorification of Father and
Son is mentioned. Jesus prays that He may be glorified-and the Father
thus glorified (17:1-5); He prays that the eleven disciples may be
sanctified and united in order that He may be glorified in them
(17 10); He prays that all believers in all ages may be one by abiding
in His glory (17:22).

The, prayer of our Lord here is one of the most distinct teachings
of the New Testament on the unity of all believers. Mote than just a
mere formal, doctrinal statement, this is a prayer from the very heart
of God in the flesh. Most certainly the unity of believers is one of the
things with which God is most concerned!

We shall outline this chapter as The Lord’s Intercessory Prayer and
place it in our continuing outline as follows:

III. The Word Manifested to The Disciples: And Their Acceptance of
Him, 13:1—20:31
A. Private Instiuctions and Encouragements, 13:1—17:26
(cont’d).
5. The Lord’s Intercessory Prayer, 17:1-26
a. Prayer for Himself, 17:1-5 ‘
(1) To be glorified in the Cross
(2) To be glorified in revealing God to men
(3) To be glorified with former glory
b. Prayer for the disciples, 17:6-19
(1) That what He taught them should end in His
glorification
(2) That they may have His joy fulfilled in them by
remaining in His name
(3) That they may be sent into the world by bemg
sanctified in truth
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¢, Prayer for all believers, 17:20-26
(1) That they may be one
(2) That they may have His gloty
(3) That they may have the love of the Father
PRAYER FOR HIMSELF
Text: 17:1-5
1 These things spake Jesus; and lifting up his eyes to heaven,
he said, Father, the hour is come; glorify thy Son, that the Son
may glorify thee:
2 even as thou gavest him authority over all flesh, that to all whom
thou hast given him, he should give eternal life.
3 And this is life eternal, that they should know thee the only true
God, and him whom thou didst send, even Jesus Christ.
4 1 glorified thee on the earth, having accomplished the work
which thou hast given me to do.
5 And now, Father, glorify thou me with thine own self with the
glory which I had with thee before the world was.
Queries
a. What “hout” had come?
b. Does verse 2 teach “predestination-divine election?”
c. What gloty did He have before the world was created?

Paraphrase

When Jesus had said these things, He lifted up His eyes toward
heaven and prayed, saying, Father, at last the hour which You have
set to culminate Your plan of redemption in Me has arrived. I pray
that by My death, resurrection and ascension You will glorify Me with
deity before men in order that I may glorify You in all the earth; for
this is in harmony with Your giving Me authority over all people in
order that I may give eternal life to all whom You have chosen to
grant eternal life through their relationship to Me. And the way in
which they shall receive eternal life is to know You by submitting to
Your will and coming into intimate fellowship with Him whom You
sent, even Jesus Chtist. I have glorified You on earth having completed
the task which you gave me to do. So, now Father, glorify me in Your
own presence with the glory that I knew with You before My volun-
taty humiliation, yea, even befote the world was made.

Summary
Jesus prays for the Father to glorifty Him through the events of
His passion about to be enacted. This prayer for personal glory is,
however, entitely selfless for its end is to be the glorification of the
Father and eternal life to believers.
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Comment

Just where Jesus poured out His heart in this prayer is not certain.
The references in 14:31 and 18:1 seem to indicate some place between
the upper room and the city gate that leads across the Kidron valley to
Gethsemane. Some commentators think He remained in the upper room
until this prayer was ended. The place is not important. The content of
the prayer is. ,

Christ, by saying, . “Father, the hour is come . reiterates for the:
eleven disciples then present, and for all believers, His omniscient
awareness that there are stipulated “times and seasons which the Father
has set within His own authonty concemmg the divine plan of re-
demption, The Son knows these “times” because the Father has shown
them all to Him (cf. Jn. 5:19-24). “Hour” is not used in an absolutely
literal sense here, That is, Jesus did not expect to be crucified within
that very hour. In fact, many hours would transpire before the actual
ctucifixion occutred but the hours of “darkness” were now beginning.
The time for teaching and pleading with men was over, Jesus was
aware all along just how much time He had to accomplish His task
on earth (cf. Jn. 24; 7:6, 8, 30; 8:20; 12:23; 13:1). What a burden
to bear—knowing the vety hour that He must die. What agony to
know not only the hour but to know also that He must die alone. What
love and majesty that He should bear it willingly, knowing that He
had the power to forego it.

In the New Testament the word gloty (Gt. doxa) is used to denote
honor in the sense of recognition or acclaim (cf. Lk. 14:10), and of
the praise and reverence the-creature gives to the Creator (cf. Rev:
14:7). It denotes majesty (Rom. 1:23) and petfection, especially in
relation to righteousness (Rom. 3:23). In the O.T. the Hebrew word
for glory, kabod, gives the idea of being laden with riches, power and
position. All of these help explain the glory for which Christ prayed.

Jesus prays first that He might be gloriﬁed (honored with majesty,
perfection, righteousness, etc.) by the “hour that is ¢come.” The overall
tone of this prayer shows definitely that it is far from being a death
knell. It is a victory shout! The "“hour” includes not only the ctoss but
also the resurrection and the ascension. The time has come for the Son
who for a little while became “lower than the angels” (cf. Heb.
2:5-9), to be exalted above every name (cf. Phil. 2:5-11). The time
has come when His divine majesty must, without question, be unveiled.
It is almost as if Christ prays, “Father, at last the hour for which I
have eagerly waited. Now, glorify thy Son!” But this is not a selfish
request. The reason the Incarnate Son desires to be glorified is two-
fold. First, as He prays in verse 1, He wishes to be glorified only that

324

”



CHAPTER SEVENTEEN 17:1-5

the Father may be glorified. Both the Father and the Son are in com-
plete harmony, What One wills the Other wills; what One works the
Other wotks; what One loves the Other loves, There are no separate
interests or aspirations between God the Father and God the Son, Even
when every knee shall bow, and every tongue confess, that Jesus Christ
is Lord, it will be “to the glory of the Father!”

In verse 2 Jesus explains the means by which He was to glorify the
Father, The Son was to glorify the Father in giving eternal life to all
those whom the Father should give to the Son. The “authority over
all flesh” which the Father gave to the Son no doubt has refetence to
the same idea Jesus taught in John 5:19-29. Into the hands of the
Son the Father committed authority and power over all flesh, Not only
flesh but power over all the elements was committed to Him also.
Verse 2 is one of the verses in the Fourth Gospel which becomes a
frequent battlefield for Calvinistic predestinarians. The Scriptures teach
a divine election, but not the extreme view advocated by Calvinists.
It ought to be plain to every reader here from verse three that God
gives to ‘the Son for eternal life all men who are willing to &now
(intellectually and experientially) God the Father as He is revealed
in God the Son, It seems to us that the N.T. teaching on election is
clear enough in one aspect. All men have sinned and have fallen short
of the gloty of God. God has not recompensed man with divine justice
but has, from divine love, chosen to have mercy and save all who will
be saved by grace. God has arbitrarily elected to save “‘whosoever will”
in Christ Whose body is the church, We are saved by grace through
faith (Eph. 2:8). We have access into the grace of God through faith
(Rom. 5:2). We are all sons of God by faith in Christ Jesus and as
many as have been baptized into Christ have put on Christ (Gal
3:26-27). The election is provided in Christ. God has provided His
divinely inspired revelation, the Bible, to invite and instruct men into
His election. But men, created with self-sovereign wills, must respond
and surrender their will to His will in order to appropriate this elec-
tion. Faith which issues in obedience to revealed truth is the response
God demands of man.

Of course, divine foreknowledge in all its mysterious ramifications
is beyond the comprehension of the finite mind with its limitations.
Just how God knows the beginning from the end, how He knows all
things before they come to pass, is inexplicable to the human mind.
How God knows our destiny ahead of time and still elects us to sal-
vation upon the condition of our response is also unfathomable. All
of this we accept by faith in the omnipotence and omniscience of God
on the basis of His tevelation of Himself in Christ, in time and in
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space to the senses of men. See our comments on John 10 for a further
discussion of divine election. We recommend a careful and thorough
study of Romans 9, 10 and 11 and Ephesxans 1,2 and 3 in connection
with the subject of election.

But how may we know that we are of the elect or not? Some re-
ligious teachers say that a person who has “fallen away” after an initial
response -to the preaching of the gospel was never saved in the first
place. Thus, they say, we may know that such a person was never
elected to salvation but has very evidently been elected to damnation
and this before he was ever born and apart from any choice he might
wish to make after his birth. Such a perversion of the Scriptures makes
them worse than useless. What purpose does the Bible serve, with all
its ‘exhortations to -hear, believe,. repent, obey, make one’s calling and
election sure, if men are elected apart from any response on their part.
Our salvation is conditioned upon our response and our response is
faith in Christ which issues in obedience to His revealed will, Let us
also direct the reader to a thorough study of John’s First Epistle. There
is not in all the New Testament a2 more lucid discussion of the cet-
tainty of salvation in response to the revealed will of Christ (especially
I]Jn. 3, 4 and 5).

When Jesus said that eternal life is to be found in “knowing” God
and the Son sent by God, He meant more than an intellectual knowl-
edge of God. But He meant at least that knowledge for it is impossible
to know God expenentlally without knowing Him through the intel-
lect. Paul wrote in Hebrews 11:1-6 that any one who “comes to God”’
must believe that He exists. Thete are many exhortations for men to
come to an experiential knowledge of Chtist (cf. Jn. 7:17; Phil
3:8-11), but there is only one way to experience any of the love and
other characteristics of the nature of God and that is to let His Spirit
be born and grow in us through the Word of the Spirit in the Bible.
See our comments on the Holy Spirit.in chapters 14, 15 and 16.

Jesus speaks in the past tense in verse 4 and, as.Hendriksen says,
“He has a right to speak as if also this suffering (of the cross) has
already been endured, so certain is it that he will endure it!” The
Cross was not an accident nor an isolated event; it was the climax of
the work Christ came into the world to perform. That is why the cty
of Jesus, “It is finished,” has always been such a wohderful word to
sinful men. It speaks “peace” to men because it announced the sealing
of the covenant of grace, and became the sure foundation upon which
to rest their salvation. The work of the Cross, of course, had to be
validated by the bodily resurrection of Jesus Christ from the tomb.

The Son has potentially accomplished o7 earth the Father’s will and
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mission perfectly; and now what is uppermost in His mind is the con-
tinuance of that work in glory (the sending forth of the Holy Spirit;
His reigning upon the throne of David; His High-Priestly mediator-
ship), because in verse 5 He goes on to ask the Father to glorify Him
with the glory that was His before the Incarnation. To go into detail
about His pre-incarnate glory would be to speculate idly. But the
scriptures are plain enough that the Son enjoyed equality with the
Father; the Son, though rich, became poor that we might become rich;
He emptied Himself of divine glory and became obedient even unto
death, All creatures and all creation sing and shout His praise; all
creatures and all creation serve Him.,

While on earth His magnificent glory was veiled by the form of
flesh, but in Heaven all of His magnificent gloty shines forth. In
Heaven, the Lamb, standing as though it had been slain, is wotshipped
and praised as, “Worthy is the Lamb that hath been slain to receive
the power, and the riches, and wisdom, and might, and honor, and
glory, and blessing . , . for ever and ever,” (Rev. 5:11-14).

‘ Quiz
What does Jesus mean when He says, “the hour is come?”
. What does the word “glory” mean? ‘
. Is Jesus’ request to be glorified out of harmony with God’s plan?
. By what means is Jesus to glorify the Father?
. How does the Father “give” people to the Son? Is Calvinistic pre-
destination taught here? If not, why not?
. How do men "know” God and the One He sent?
7. What gloty did Jesus know before with the Father?

PRAYER FOR THE DISCIPLES
Text: 17:6-19

6 I -manifested thy name unto the men whom thou gavest me out
of the world: thine they were, and thou gavest them to me; and
they have kept thy word.
7 Now they know that all things whatsoever thou hast given me
are from thee:
8 For the words which thou gavest me I have given unto them;
and they received them, and knew of a truth that I came forth from
thee, and they believed that you didst send me.
9 I pray for them: I pray not for the world, but for those whom
thou hast given me; for they are thine:
10 and all things that are mine are thine, and thine are mine:
and I am glorified in them.
11 And I am no more in the world, and these are in the wotld, and
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I come to thee. Holy Father, keep them in thy name which thou
hast given me, that they may be one, even as we are.

12 While I was with them, I kept them in thy name which thou
hast given me: and I guarded them, and not one of them perished,
but the son. of perdition; that the scripture might be fulfilled.

13 But now I come to thee; and these things I speak in the world,
that they may have my joy made full in themselves. :

14 I have given them thy word; and the world hated them, because
they are not of the world, even asI am not of the world.

15 I pray not that thou shouldest take them from the world, but
that thou shouldest keep them from: the evil one.

16 They are not of the world, even as I am not of the wozld,

17 Sanctify them in the truth: thy word is truth.

18 As thou didst send me into the world, even so sent I them -
into the world. g
19 And for their sakes I sancufy myself, that they themselves also
may be sanctified in truth.

neries
a. How were the disciples “"given” to Jesus?
b. How did the perishing of the “son of perdition” fulfill the
~ scripture?
¢. How is God to keep the disciples from “the evil one?”

Paraphrase :

I have explained Your nature and declared Your will unto the men:
who were chosen by You, out of all mankind, to be My apostles. They'
wete Yours before, being sincere disciples of Your covenant under-
Moses, and You directed them to Me through Your Word; and Your .
Word in'thé Old Testament, in John-the Baptist and in Me they have
guirded in their heatts. These men are fully persuaded that all the
doctrines and all the miraculous works which You have given Me are
all really derived from You..They have come: to this petsuasion upon
the sufest evidence for I have taught them.no other-doctrine but that
which You gave Me to teach. Being therefore fully persuaded.that My
teaching is in perfect harmony with Your divine nature they have ac-
cepted and appropriated. it in their hearts -and have known assuredly
that I am the Holy One of Israel truly commissioned by Yoir and have
trusted in their hearts that You sent Me. I am praying in-the last mo-
ments of My life on earth: for these men particularly and not for the
world in general because -they are more especially Your setvants for
upon these few shall fall the responsibility of carrying on My work of
tedeeming sinful- men.: Everyone’ who-serves Me and carries on My
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work serves You and everyone who serves You serves Me, And every
disciple who is true to Me and serves Me in faithfulness and fruitful-
ness brings honor and glory to Me, And now, having finished the work
You gave Me to do, I am no longer to continue in the world but I am
coming back to Your presence. These servants of Mine, however, must
remain in the world and so, Holy Father, I am praying that You will
cate for them and guard them in Your Word which You gave to Me
in order that when they are sent forth to carry on My work they may
be one in doctrine and in deed imitating the oneness of the Father and
the Son. During My personal ministry among them I guarded them in
the Word which You gave Me and none of them fell away except the
son of perdition and his falling away was not due to any defect in My
care for him but was because of his own unrepentant rebellion and
fulfilled the prophecy of scripture showing the foreknowledge and
omniscience of the Father. Now I am coming to You so I am praying
and teaching and demonstrating My care for them and Your care for
them in order that they may have the joy that I know from Your care
made full to overflowing in themselves. I have given them every doc-
trine and precept of Yours necessary to fit them for converting the
world. The world hates them and persecutes them because they will
not conform to the world but are endeavoring to be even as I am—not
conformed to the world. Nevertheless, Father, I am not praying that
You should remove them out of the world and keep them from perse-
cution, but I am praying that You will guard them through the power of
Your Word and Your Providence from the fiery datts of the evil one.
These men are not of the wotld for they are Mine and I am not of the
world. I pray that, by the sanctifying power of Your Spirit operating
upon their minds by Your word, they may be separated from world-
liness and dedicated to proclaiming Your Word which is Truth. And,
as You sent Me into the World with Your regenerating Truth, I am
sending them into the world with Your Word to transform the wotld.
In order that these men may have power to be transformed, separated
from worldliness and effective in carrying out their commission I now
fully dedicate Myself in atoning death and resurrection. This is the
truth which will give them the power for such sanctification.

Summary
Jesus pours out His heart in prayer for this select group of disciples.
Upon them shall fall the tremendous responsibility of carrying on
God's message of redemption to all mankind. He prays for their one-
ness and their sanctification in the Word. He prays that the Heavenly
Father will protect them and keep them from the evil one.
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Comment

There should not be any problem with- how the Father gave these
eleven disciples to Jesus. Verses 7-and 8 are explanatory of verse 6.
Vetse 6 is even self-explanatory. The Father gave them to the Son by
“drawing” them to the Son (cf. our.comments on 6:41-51). The Fa-
ther gave them to the Son when the Son “manifested the Father’s
name” to these men. When they “received” the teachings of Christ
and accepted His deity and chose to follow Him it was because the
Father had given'them to Jesus. By the divine omniscience and omnip-
otence of the Father these disciples (which included even Judas Iscariot
in-the beginning) were given the opportunity to hear Jesus preach,
witness His miracles and be invited to follow Him. Furthermore, in the
divine providence of God, these men wete prepared aforetime by the
revelation of ‘God to them in the Old Testament. This, we believe, is
the significance of the phrase, “thine they were . . .” They were sons
of the covenant of Moses, sons of Abraham and Israelites in whom
there was no guile, i.e., they were sincere and honest men. (except for
one). Some of ‘them had even become disciples of the Voice ctying in
the Wilderness, Johnthe Baptist. They wete eager to hear and do the
will of Jehovah God. But even the prophet of the wildetness was
God’s delivery -man to give these disciples unto the. Christ (cf. Jn.
1:29-34; 3:22-36). So, these men were called by God through preach-
ing and providence—through divine doctrine and divine deeds. But
each one was chosen on the condition that he answer and respond to
the call of his own free will. Each one was tested and each one was
free to follow or free to “go away” (cf. Jn. 6:66-67). :

. All men are given to the Son through the same plan of redempnon
]esus stated (Matt. 11:25-30) that no one knows the Father except
those to whom the Son wills to reveal Him. But Jesus went on to ex-
plain that every man who wanted to come to. Him might do.so by
leatning of Him. These men, however, were chosen ‘“out of .the
wotld,” i.e.,; they were cilled to a special office (cf. Matt. 16:13-20;
18:18-20; Jn. 20:19-23; I Cor. 2; Eph. 4:11). These men-wete called
to be apostles; given a special office, a special commission, special gifts.
It was the will of the Holy Spirit (cf. T Cor. 12:11) to give certain
people in the first century church special offices and special gifts for
the special reason that the supernatural will of God had not yet been
completely recorded in writing. These men were “given to-Christ out
of the world” (a group specially set aside from the rest of mankind)
to become foundation stones in the church of Christ—Christ Himself
being the chief cornerstone, And, despite their failure to comprehend
the spiritual nature of the Kingdom of Christ, they kept (guarded)
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the word of the Father as Christ had revealed and taught it to them.
They were persuaded of His deity, of His Messiahship. They not only
guarded His word but they also preached His word when He sent them
forth (Matt. 10).

They had just proclaimed their belief in the divine origin of His
teaching (16:29-30), In verses 7 and 8 Jesus confirms the sincerity
of their former profession. They came to this wonderful knowledge
by “receiving” the words which Jesus taught them and ‘“‘believed”
them. These men heard His teachings and allowed His word to ‘“have
free course in them” while others who heard His teachings did not
(cf. 8:37, 5:38). These men were willing to do His will and thus
. knew His teachings to be of God while others wetre not willing (cf.

17117, 3:19-21),

McGarvey (Fourfold Gospel) gives four reasons or pleas of Jesus
as to why the Father should bless the disciples of the Son: (a) because
they are the Son’s property in a special sense as a gift from the Father;
(b) because of their reception and retention of the truth and the re-
sulting knowledge and belief; (c) because the Son is glotified in them;
(d) and last because the Son must very soon leave them alone in the
world, (vv. 6-11).

Jesus emphasizes, in verse 9, that, at the moment, He is concentrat-
-ing His intercessory prayer upon this especially selected group of
disciples and not upon men (even believers) in general. The prayer
for all future believers comes later (beginning at verse 21). The mean-
ing of verse 9 is, “Father, I am now praying especially for these eleven
disciples; I am not at this moment praying for any other than these
who have been given to Me for a special and an extremely responsible
task.” Jesus prayed for men of the world—even for His enemies (Lk.
23:34) and taught all His followers to do the same (cf. Matt, 5:44;
I Tim. 2:1). But here, momentarily, His intercession is on behalf of
a soon-to-be bereaved band of intimate friends and co-laborers. The
last few houts preceeding this prayer has been concentrated on pre-
paring them for the time (soon to come) when they shall “be offended
and scattered like sheep.” They are not only dear to the heart of the
Incarnate Son but they are the Father's dear ones also. The statement
in verse 10 of the relationship between Father and Son is so astound-
ing that it never becomes trite, The Son has the same authority as the
Father; the Father has the same love as the Son. Jesus prays fervently
for He knows that the Father loves all that belongs to the Son with
the same fervency.

Jesus prays a special intercessory pray for these eleven for whatever
they say and do from henceforth will reflect and represent Him and
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His church and whatever reflects and glorifies Christ will glorify God.
Jesus is glorified ‘in them because He redeemed them and chose them
by grace—not by merit. He is also glorified in them when they, by
their transformed lives, let their lights so shine that men may see their
good works and glorify the Father who is in heaven. Jesus is glorified
when they testify to Him by preaching His kingdom. Whatever they
do to bring honot and glory to the Son brings honor and glory to
“the Father. Therefote Jesus prays that the Father will grant them all
that is needful for their carrymg out the purpose for which they have
been given Him,

One thing that is. definitely needed is a oneness of heart and mind
and putpose. Jesus would soon leave them. The Word of God In-
carnate, the Holy Spirit in the Flesh, kept them (except Judas Iscariot)
united in oneness of mind and heart. Jesus, by His constant expres-
sions of love, tender rebukes, stern exhortations and patiently repeated
lessons bound them together as one.-And now He must leave them in
a physical sense, but He prays that His Spirit living in them through
His Word and in the Name of the Father may keep them in this one-
ness. The prayer of Jesus here, we must remeémber, is speciﬁcaﬂy for
these eleven disciples. The same request is made by Jesus in verses
20-23 for all who believe in Him. The oneness which Jesus prays may
exist in the disciples is a oneness deeper than any organizational union
ot hierarchical system. Jesus is not praying that the disciples organize
themselves into a group with a pope and bishops and laymen. He is
praying that they will so partake of the divine nature that there will
be a oneness of their spirit with the Spirit of God. As Hendriksen puts
it, “In God the unity is basic to the unity of manifestation.” Before
the disciples can present to the world a unified program of evangeliza-
tion, they must be made one in Christ by allowing His Spirit to live
in them. There can never be Christian unity until Christians individ-
ually and collectively surrender to the authority of God’s Word and
allow His Spirit to dwell in them. We shall say more about this later
on. Christ here prays for the spiritual regeneration, sanctification and
oneness in the divine name and with the divine nature which brings
forth a unified proclamation and practice. Of coutse, the disciples can-
not expect to attain the same essential oneness which belongs to the
Father and the Son, nor did Jesus pray for such a oneness. He sitply
prayed that they might be “kept in His name” (His #zame means His
mind, will, doctrine, Spirit, personality, authority) in order that they
“may be one” with Christ and with one another in word and deed,
similarly as Christ and the Father are one,

Westcott says, “'. . . all spiritual truth is gathered up in ‘the name’
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of God, the perfect expression (for men) of what God is, which
name’ the Father gave to the Son to declare when He took man’s
nature upon Him, (Cf. Ex. 23:21)" It is this truth with which Christ
the Logos captured and guarded (“kept”) the disciples while He
was with them, It was His deity and doctrine which “kept” them (cf.
Jn. 6:68). And not one of them fell away but Judas Iscariot, the “son
of perdition.” The term “son’ was given by the Hebrews to those
who possessed the character described by the word or name following
(cf. sons of Belial; sons of light, sons of the prophets, etc.). Judas
was called by the One who reads the heart—son of perdition. Judas
was a thief, traitor and murderer from the beginning. But Matthew
was a tax-collector and James and John were hot-tempered fishermen,
The difference was that the Word of God and the personality of
Christ changed their natures when they sutrendered their wills to Him,
In fact there were many different personalities and persuasions among
that band of twelve but subsequent histoty of the eleven demonstrates
the power of the Spirit of Christ to keep them one in love, doctrine
and purpose. R, C. Foster says, “This prayer, in so far as it applied
directly to the early Christians was fulfilled. The apostles stood up on
the day of Pentecost an absolute unit in faith and love and in the
declaration of a single, tremendous proclamation. The early preach-
ing of the gospel would not have been powerful had it not been for
this unity. Difference of opinion as to method (Paul and Barnabas)
developed in the apostolic church but unity of faith remained until
after the gospel was given its final form in the N.T.” (Parenthesis
ours).

The title “son of perishing” was not a title given to Judas by fore-
ordination of predestination apart from his own choosing but one
which described the very nature of Judas’ own willful determination
to remain a thief and traitor. There is no indication that Jesus was
including Judas in His prayer for the disciples this night. He had
prayed many times for Judas, no doubt, just as He had tried by teach-
ing and tevealing to Judas that He knew his secret schemes to convert
him. But Judas did not wish to be changed and had so completely
surrendered to the devil that there was nothing more Christ could do
to change him,

It was not the fault of Jesus that Judas had capitulated so completely
to Satan. “‘Judas was lost by his own free-will determinedly choosing
evil in the presence, and under the teachings, and in spite of the
warnings, of Jesus Christ. God who, dwelling in eternity, forsees all
possible contingencies, foresaw his fall, and foretold it, and made it
to setve His putposes of grace in redemption, without having, in the
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least degtee, foreordained it. It is to be remembeted that the fall of
Judas, terrible as it was, is only one instance out of multitudes in
which God permits men to receive gifts which they. fling away, and
occupy spheres for which in the end they, through their own fault,
prove themselves unfit.” (Sadler). Neither paosition in the chutch not
association with church people assures one of salvation.. Judas com-
panied with Jesus Christ, was chosen and named among the apostles,
was given power to work miracles, and was lost! That which: avails
unto salvation is being “4ep# in the name of God the Father and Christ
the Son.” It is Christ in us, the hope of glory (Col. 1:27)!

Judas was not compelled against his own will and choice in the
course which he followed in order that the Scripture might be ful-
filled; but his fall and character was foreknown by God and foretold
by God and by Judas’ subsequent choice the prophecy of God did
teceive a.completion.or fulfillment. This would strengthen the other
disciples “afterward when they finally understood that the betrayal of
Christ and the apostacy of Judas was not a “slip-up”on God. They
would understand that God. foreknew it all and used it all to His
eternal purpose of redemption. See our comments on John 13:18.

The road to joy for Jesus was that of -conflict, self-denial and then
victory. Their joy is at the end of the same road as He shows in verses
13-14. They were also rejoicing; no doubt, in this audible prayer of
the Master as He held them up before the Throne of Grace. They
heard Him speak of their oneness and faithfulness and to know that
the Master Himself was rejoicing in their stedfastness was a joy to
them. Refer to our comments on John 15:1-11 for the joy of Jesus
being in the disciples. For a discussion of the hatred of the world
toward the disciples see our comments on chapters 15 and 16,

In verse 15 and 16 Jesus prays about a problem that has plagued
Christians since the founding of the church (the problem, in fact,
dates back as far as the patriatchs of the O'T.): how may God's
“called out” people remain in the world and not be contaminated by
the world!? The apostle Paul dealt with the same problem in I Corin-
thians 5:9-13 and II Corinthians 6:14—7:1, A Christian would have
to go out of the world altogether to avoid any association with wicked
people. What Jesus means is that Christians must not be “of” the
world. Their natures are “transformed” rather than being “conformed”
(Rom. 12:1-2). The Christian becomes a “'new man” and does not set
his mind on things of this world (Col. 3:1-17). The Christian does
not withdraw his leavening or savoring influence from the world but
keeps himself pure and true in the midst of the world. He is to help
shed the light of salvation in the world and not to be corrupted by it.
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In the midst of the world the Christian himself is also perfected as he
is tried, tested and victorious. Dt. Wm. Barclay has a wonderful note
on this subject and we shall quote it here:

“The first essential is to note that Jesus did not pray that His dis-
ciples should be taken out of this world. Jesus never prayed that His
disciples might find escape; He prayed that they might find victory.
The kind of Christianity which buries itself in a monastety ot a con-
vent would not have seemed Christianity to Jesus at all. The kind of
Christianity which finds the essence of the Christian life in prayer
and meditation, and in a life withdrawn from the world, would have
seemed to Jesus a sadly truncated version of the faith He died to
bring to me. It was Jesus insistence that it was in the hurly-burly
and the rough and tumble of life that a man must live out his Chris-
tianity. Of coutse there is need of prayer and meditation and quiet
times, times when we shut the door upon the world to be alone with
God, but all these things are not the end of life; they are the means
to the end; and the end of life is to demonstrate the Christian life
in the ordinaty work of the world. Christianity was never meant to
withdtaw a man from life; it was meant to equip him better for life.
Christianity does not offer us release from problems; it offers us a
way to solve our problems. Christianity does not offer us an easy
peace; it offets us a triumphant warfare. Christianity does not offer
us a life in which troubles are faced and conquered. However much
it may be true that the Christian is not of the world, it still remains
true that it is within the world that his Christianity must be lived
out. The Christian must never desire to abandon the world; he must
always desire to win the wotld.”

The Christian is not impertinent when he longs for his home with
Christ (cf. Phil. 1:21-24; II Cor. 5:1-10) in heaven away from this
world, but the Christian’s task is to plant that longing in the hearts
of all men while the Christian himself is a sojoutner and a pilgtim
here. In this war of ideas and ideals—the war of truth and falsehood—
the Christian disciple may have protection from the evil one. Jesus
prays for the protection of His disciples and that prayer includes the
request made in verse 17 for their sanctification. John wrote later in
I John 5:18-19, “We know that whosoever is begotten of God sinneth
not; but he that was begotten of God keepeth himself, and the evil one
toucheth him not, We know that we are of God, and the whole world
lieth in the evil one.” Our protection comes from Almighty God but
we avail outselves of that protection by faith and obedience to His
commandments, By faith and obedience to the Word of truth we are
sanctified, set aside, set free from sin and the world. Therefore it is in
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this sanctification: by faith: that we are protected from the evil one: Not
only are we protected but we also entet into battle with the forces of
evil by faith and sanctification (cf. Eph. 6:10-20). Qur. protection:
and. victoty over the evil one: consists in ﬂeemg f:om hxm and drawmg
nigh unto-God (cf James 4:7-8). - Cmae

Sanctification is not something reserved: for an. ellte few Neither,
does . it come: by some .mystical miracle ‘worked by’ God' today . apart
from-the supernatural regenierating  power of His word which is truth. -
All ‘men may be purified, reconciled, justified and sanctified’ by faith
in the Person of Christ expressed by obedience to His Word as-it is’
given once for all in the New Testament. To be sanctified means to be’
“called out” from the world:and: set-apart. We-are called by the gospel .
as it was preached and recorded-by the apostles (I Thess. 2:7-12; 1I
Thess. 2:13:15): Of-course there: is a revelation of truth from .God in
nature:and in:the.providential operation of-the. Holy Spirit apart from
the supernaturally. recorded Word of God. But nature and providence-
are 'very- nearly inexplicable without -the ‘special tevelation -of God in
the ‘Word. formerly spoken and now- written. And so, ultimately, our
sanctification to the degree whichr pleases God rests. upon our response
to His written Word.

We have what s almost a paradox Jesus prays that the dlsaples
may be:set apart from the wotld-in order that they might:be sent into
the world. It:is-not such.a strange-paradox, however, when ohe: gives
it a moment’s thought. What the world definitely does not need: is
thore worldly minded people. What the world: definitely has not and

cannot ‘do is redeem . itself or regenerate itself. The world. “through its .

wisdom knew not God'’-and therefore it must have a.supetnatural wis-..
dom. The world must have messengers who have been reborn with a -
supernatural ‘nature to deliver to it the message of salvation. - :

- And 'so Jesus prays that these eleven men might so set themselvesv
apart, smight deny themselves : with the same. self-denial' which: He
knew, and thus become messengers: fit for the service of God. . Jesus.
Himself has- given them the Word of the Father and has prepared-
them and now -He ptays that they may continue: to grow in this sanct1 g
fying power:as they. are sent forth into the world. o

Christ' not -only calls them and commissions them, He empowets'
thiem.. For -their very sakes He sets Himself apart in-order that they
may have a power. with which to be set apart. Lenski says, “‘The
sanctification-of Jesus for his heavenly mission is to make possible the
sanctification of - the disciples . ... They. are only to receive sanctification
by a gift from the Father ...". And this gift to them is to proceed from
what: Jesus now. does for them . . . Out of the one sanctification the
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othet is to proceed; thus the two are placed side by side.”

Men ate made holy first by the atoning blood of Christ applied to
their sins through their faith in Him, and their allowing His Spirit
live in them. Out of this comes the powet for them to sanctify them-
selves. The power is not resident in men but in God but even God’s
power is available only conditionally. The condition is faith-surrender-
obedience, Westcott .says, '"The: wotk of the Lotd is here presented
under the aspect of absolute self-sactifice. He showed through His life
how all that is human may be brought wholly into the service of God;
- and this He did by ttue petsonal determination, as perfectly man.. . .

- By .union with Him they also are ‘themselves sanctified in truth,’
through the Spirit whose mission followed on His completed work,
and who enables each believer to appropriate what Christ has gained.”

There -is no possibility of sanctification or holiness apart from a

moral response to the supernatural special revelation of God written.

in the Bible. There is first of all an initial response in initial obedience
which brings us into Christ and sanctifies us as the Corinthians were
“washed, sanctified, justified in the name of the Lord . . . and in the
Spirit . . .7 (I Cor. 6:11) when they “heard and believed and were
“baptized” (Acts 18:8). But sanctification is a continuing moral re-
_sponse to the call of the Spirit of truth as He calls by the Word .of
God as it is written upon our hearts. We are to abound more and more
in sanctification (cf. I Thess, 4:1-8) by knowing God and receiving
His Holy Spirit. We must continue to be led by the Spirit by believing
the truth (II Thess. 2:13-15), which is the sanctification of the Spirit.
We are to sanctify the Lotd God in our hearts (I Pet. 3:15) by such
a continuing intellectual and experiential knowledge of Him through
His Wotd that we may give answet to every man who asks us con-
cetning thé hope that is in us. Hope has a sanctifying and purifying
power (I Jn.-3:1-3), and by the precious promises God has given us
in His Word we may escape the corruption that is in the world (II Pet.
1:1-4). Perhaps the plainest explanation of the relationship of a con-
tinuing moral response to divinely revealed truth in bringing about a
continuing -sanctification is found in Ephesians 4:17-32. Hete the
apostle makes it plain that holiness and sanctification, even after one
has become a christian, is dependent upon. one’s moral obedience and
practice of the truth . . . and that truth is in Jesus. Truth is Personal
. ... truth is in the Person of Christ. Truth is “He” and “Him” not
“it.”” Therefore, He must live His life in us if we are to “speak the
truth each one with our neighbor.” ‘And here is the important part of
it all . . . we know His Person only through our intellectual and moral
tesponse to the infallible revelation of His Personality in the written
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Word of the Spirit, the Bible. Sanctification means primarily singleness
of putpose, integration of all the faculties of the person toward one
goal: Sanctification in Christ means singleness of purpose toward Him
and-His Word. Sanctification.orthe lack of it on the part of individual
members in the church is the primary problem with . the lack of umty
ini the whole body of Chnst o :

Hz
. How did God the Father gzvthhese eleven dxsc1ples to. the Son? "
. What does Jesus mean,. they were ngen to Him “out 'of the wotld ?”
.“Why does ]esus sdy He is not praying for the world (v. 9) 2"
. What “onéness” does He- pray may belong to the eleveri disciples?”
. Why did the ”Son of perdmon” fall7 Was it predestmed? Explam
your answer. '
. Why did Jesus pray that the d1sc1ples be not taken from the wotld?
How could they remain in the world and not be of the wotld? -
7. What is safictification?’ \Who is to be sanct1ﬁed’ How may one be
' ’)sanctlﬁed ?

AN W N

N

i PRAYER FOR ALL BELIEVERS
Text. 17:20-26 -

20 Nelther for these on].y do I pray, but for them also that beheve
on me through theit word;
21 that .they may all .be one; even as thou, Father art in me, and
I in thee; that they also may, be in us: that the world may beheve;
that thou didst send me.. ... .
22 And the glory, which thou hast given me I have. ngen unto
them; that they may be one, even as we are one; .
23 I in them, and thou in. me, that they may be perfected into’ one,
that the world may know that, thou dldst send me, and lovedst
them, even as thou lovedst me. . .
24 Father, I desire that. they also whom thou hast given me be
with me where I am, that they may behold my gloty, which thou
hast given me. for thou- lovedst me  before. the . foundation of the
world.. :
25 O righteous Father the world knew thee not, but I knew thee,
and these knew:that thou didst send me; ‘
26 and I made known unto:them .thy name, and w1ll make it
known; .that the love wherewith thou lovedst me may be in them
and I in them. - . i :

: Querzes ‘
“a. Whtch religious bodxes may quahfy as the “behevers for whom
Jesus prayed in verse 20?
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b. What is the glory which Christ gives to believers?
¢. How is Christ to be in the believer (v. 26) ?

Paraphrase

Nor am I praying these things only for these eleven men. I am also
praying for all men who shall come to faith and obedience in Me
through simply responding to the divinely inspired Word which these
apostles shall preach and write. My prayer for all believers is that they
also may all be one in doctrine, practice, love and purpose. I am pray-
ing that even as You are in Me and I am in You in an organic and
essential oneness, all believers may come to this same essential oneness
in Us, in order that their oneness will lend impact to the saving efficacy
of the Word and the world will believe that I was sent from God the
Father. And the glory of the Spirit and the divine nature which You
gave Me while 1 dwelt in the flesh I have given unto all who believe
on Me through the Word in order that by possessing this glorious
nature all believers may be one even as We are One. My very nature
abides in them just as Your divine nature abides in Me in order that
they may all be brought to a mature and perfected oneness so that
the world of unbelievers may know that I came into the world with a
commission from You and that their oneness is a product of Your love
for them even as Our oneness testifies to divine love. Father, My desire
is that all those whom You have given Me shall ultimately be with
Me in Heaven and know the ineffable joy of beholding My glory. They
shall see then the divine love with which You have loved Me through
all eternity in all its gloriousness. O, Righteous Father, the divine
knowledge of You which I possess I manifested to the world but the
wortld rejected Me and did not come to know You. But all My dis-
ciples, the ones who receive Me, know that You sent Me for I make
Your name and natute known unto them and will continue to make it
known to them in the ultimate sense in order that the love with which
You loved Me may be in them and that I may be in them also.

: Summary
Jesus looks down the cotridors of time and His heart is turned in
prayer to all who shall believe on Him through the word of the apos-
tles. The oneness of all believers on earth and their ultimate glory and
joy is the concetn of His heart.
Comment
Verse 20 is one of those verses of the New Testament which is a
veritable treasurehouse, Its simplicity leaves no question as to the
agency for making men Christians—it is the word of the apostles,
Jesus knows no other method but the preaching of the apostolic doc-
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trine in order to bring men ‘to faith. Neither are there: any other doc-
trines or philosophies approved by Christ to bring about unity of all
who believe on Him. This same apostle John wrote in I John 4:1-6
that only those who hear and heed the unadulterated apostolic doctrine
are those of the spirit of truth. All who add to or take away from the
teachings of the apostles and practice these petversions are of the spirit
of etror, The apostle Paul said that belief comes by hearing and hear-
ing by the word of Christ (Rom. 10:17). The apostolic doctrine was
-completed when the New Testament as we have it today was completed
in about 95-100 A.D. There are no other divinely approved or author-
ized writings. Paul wrote that even though an angel from heaven
should proclaim any message other than the apostles he should be
anathematized (Gal. 1:8-9). Jude wrote that the only body of apostolic
doctrine authorized to be delivered to Christians was delivered once
for all time in the New Testament (Jude 3). We like what Lenski
has to say here, “The Word communicated by the apostles is the means
for producing faith and making believers . . . Apatt from the Word
there is no church, because there is no faith apart from the Wotd; and
the church is constituted out of those and those alone who have faith.
The Word is the vital means and the root of faith. At once it appeats
how dangerous it 1s to be ignorant of the Word or to alter and to
falsify it in any way.” It is the preaching and proclaiming and teaching
of the message of the apostles in the same way as the apostles pro-
claimed it that brings men to faith. It must be preached as historically
ttue and accurate; as factually credible; as supernaturally delivered and
verified; as demanding a moral response; as being of itself experien-
tially ] known once it is practiced. It must be preached as absolutely and
excluswely authoritative in all realms of life.

It is by this same word of the apostles that individual believers ate
to be in Christ and have Christ in them and thus gtow into the same
oneness which Father-and Son know. Paul makes it very plain indeed
in Ephesians 4:11-16 that we must “speak the truth in love” in order
to grow up into a mature oneness in Christ. And this “growing up”
is laid down as necessatily a-cooperative effort. First, apostles and- other
teachers are set apart in the church to instruct in the Lord’s Word.
Second, all members of the body of Christ are to so leatn the word of
Christ that they be no longer tossed about with evety slight wind.of
new and fanciful doctrine like children. Third, every member of the
body is to supply maturity and sustenance to the body, “‘according to
the working in due measure of each several part.” And so in vetses 21
and 23 Jesus makes the oneness of believers as a unified body of indi-
vidual members solely dependent upon the union of the individual
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with Him. Christ in the individual and God in Christ and all perfected
or made complete in one body. See our special sermon at the end of
chapter 16, "Christ in You the Hope of Glory,” concerning the way
Christ is in the individual and the individual knows he is in Christ,
The 4/l important focal point is the Living Word of the Living God.
By submission to the Will of the Personality (Christ) living in The
Wortd, this Personality (Christ) comes supernaturally to dwell in us
and we in Him and all believers in union with one another. The reader
is directed to a careful and prayetful study of the Special Study at the
end of this chapter on Unity.

In verses 22 and 24 Christ informs us that He has given His glory
to all believers and that there is also a glory of His which He desires
we behold in the future whete He shall be seen with the Father. Christ
is speaking here in verse 22 as if He had already won the victory over
the Cross and the Tomb and had ascended to the Father and had sent
the Spirit, We feel that the “glory” which He says He has given to all
believers is none other than His divine nature in the indwelling Spirit
in all believers. Speaking of the Spirit in Romans 8:1-30 Paul con-
cludes by saying . . . whom he called, them he also justified: and
whom he justified, them he also glorified.” The same apostle, speaking
of the ministration of the Spirit, says, “But we all, with unveiled face
beholding as in a mirror the gloty of the Lord, ate transformed into
the same image from gloty to gloty, even as from the Lord the Spirit,”
(II Cor. 3:18). Again, Paul wrote to the Thessalonians concerning
being chosen in the sanctification of the Spirit and belief of the truth
by which God called them “though our gospel to the obtaining of the
glory of our Lord Jesus Christ.”” Hete, as in the others, the Spirit and
the Word and the believer’s Gloty ate all connected. And so it is that
in Ephesians 3:17-19 that Paul tells us we may know experientially,
feelingly, by the Spirit of Christ dwelling in us by faith the breadth
and length and depth and height and the love of Christ which passes
knowledge and may be filled with all the fullness of God!! Yes, my
friend, we can know the glory which God gave to Christ. Christ offets
it to us in the Spirit by faith. The measure to which we may know
and feel this glory is dependent upon the measure of our faith and
submission to the will of Christ. Of course we must remember that
the essence of the glory of Christ is that of selflessness and service.
His gloty consisted in giving Himself totally to God’s will and man’s
salvation, When we are guided by and indwelt by the Spirit this will
be out glory also.

There is a gloty Christ desires for the Christian yet to be revealed.
We are now tecipients of this gloty in a measure hindered only by our
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corruptible bodies. But when- Jesus comes: the Second ‘time we shall
receive the consummation ofthis gloty in all its excellence (cf, I Jn.
3:2; Phil. 3:20-21). ”When by His grace I shall look on His face; -
that will be glory for me.” Moses and Elijah appeared in glory -(Lk.

9:30-31). We shall appeat with Him in glory when He appéars (Col.
3:4). We even-now partake of the-gloty to’ be revealed (I Pet. 5:1).
Our ‘light affliction works for us a far more exceeding and eternal
weight of gloty (II Cor. 4:17; cf. also Rom. 8:17-18; IT Tim, 2:10).
Jesus regained for man the gloty which man forfe1ted when he sinned
and Christ brought many sons to glory by His death and ressurectxon
(Heb, 2:5-18). :

Verses 24 thrdugh 26 form the climactic crescendo of the ‘whole
night’s discourse (chapters 13, 14, 15, 16 and 17). He has already
expressed His will that all disciples shall one day'be with Him in’ glory
(14:1-6). He has already explairied how and why the world did not
know or receive Him, (chapter 16). He has already explained the
coming of the Spirit (14, 15 and 16). He has alteady explained the
gloty of giving self (chapter 13). And now He sums it all up. He
made known ' the name and nature of the'Righteous Father so that the
boundless, filling, glorious love with which the Fathet loved Him may
be in the disciples and that He Himself may also be in them. Christ
dwelling in our hearts by knowledge and acceptance of the Word is
more than a mere intellectual assent ta the ‘vetities of the Scrlpture
Christ cannot dwell in us until love of the Father dwells in us, but of
course love for the Father comes when we apprehend the love of the
Father for us as it is expressed only in the written record, the Bible.
It is a teciprocating, circular,. triangular affair, with the Father, Son,
and believers and the Bible the hub.

We have desisted from making extended comments of our own:on
unity and have offered a Special Study with comments from three
Christian brethren (Bro. Beam now having gone to be with Jesus)
who have spent years laboring in this field. We have much we would
like to say but these men say it so well in so brief a manner we feel
our readers would be the more profited than by our lengthy comments.

Rather than an expository sermon on Chapter Seventeen we have
chosen to conclude this chapter with excerpts from essays by respected
Christian men of long experience in dealing with the problems of
Christian unity, Seth Wilson, Dean, Ozark Bible Callege; Casl Ketch-
erside,  Editor and Lectuter;  Earnest Beam, formet Minister and .Lec-
turer on the Pacific Coast,.now: deceased: : :
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SPECIAL STUDY NO. TWO
Excerpts from an essay by Seth Wilson, Dean, Ozark Bible College,
entitled,

.. "OUR LORD'S PRAYER FOR UNITY IN JOHN 17"
Why Must We Have Unity of Christians?

L Jesus wants it that way. It should be enough that Christ prayed
for unity of the church, who gave Himself for her, who will claim her
for His bride, who will give to her all His inheritance.

2. The Holy Spirit through the apostles nrged unity. Read 1 Cor.
1:10; Eph. 4:1-6; Phil, 2:2; I Pet. 4:8-11.

3, The practice of division will condemn us. Read Gal. 5:20,21;
I Cot. 3:16,17.

4. We are commanded to avoid or turn from those who cause divi-
sion. Read Rom. 16:17,18; Tit, 3:10,11; II John 9-11.

S. That the world may belicve. Division among the churches makes
it impossible for the schools to teach the certain truths of Christianity,
and it gives to every common-school pupil the false impression that
religion is not a matter of fixed truth, but only matter of feelings and
that every one makes his religion for himself, and it is just as respect-
able as any one else's religion, However much we may wish and agitate
for the public schools to teach Christianity, they simply cannot do it
while divisions continue to exist. The world discounts or disregards
the testimony of a divided Christéndom, just as we discount the so-
called ‘“scientific” conclusions which differ from and contradict one
another while all are represented as “assured results,” The less we care
about contradictions in out testimony, the less the world catres about
our affirmations, If it does not make any difference what one believes,
it probably does not make any difference wherher one believes. If one
church is as good as another, possibly none is as good as any, since
both statements rest upon the assumption that falsehood is as good as
truth, disobedience as good as obedience.

6. Because division comes from putting buman anthority in the place
of Christ. At least in some part it displaces Christ as the head of the
church, and that is blasphemy. See Eph. 1:20-23.

7. Because division comes from putting the words of men in the
place of the infallible word of God. At least in some part it displaces
the Holy Spirit as the revealer and spokesman of Jesus Christ and His
covenant. See I Cor. 2.

8. Because Christ is one and not divided. We cannot be petfectly
united in and with Him without becoming united with each other, If
we have the mind of Christ we will have the same mind, and so on
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through all' the chatacteristics of the Chtistian which we receive from
Christ Himéelf, Unity is natural and inherent-in Christianity; and divi-
sion among Christians misrepresents its nature.

9. Because division wastes and dissipates the energies and resources
of ‘evangelistic ‘workers and supporters; furthermore, it turns a great
bulk of religious effoft from evangelism to party prometion and-party
regulation and- party contentions. ‘If ‘all. the printers’ ink, if all the
hours of -$tudy ‘and -confetence, if all the: morey and men that have
been employed to: keep up human institutions had been used to bring
men to their Savior, what glorious results might have been! As it is
five centuries of vigorous denominationalism leave the churches far
from hoelding their own against an avowedly pagan world. “A house
divided against itself cannot stand.”

To sum up, all the causes of division are sinful; all the results of
division are shameful; all the chatacteristics of division misrepresent
Christ -arid- despoil the godly: character. Surely division is of the devil
and is-his best implement for hindering the church from victory. The
faith, devotion, obedience and brotherliness that produce unity are
-godly.. The practice of unity is sweet and blessed (Ps. 133:1). The
results of unity-are faith and its glorious victory. Its goal is that all
should be perfected into one in Christ, Can any man doubt that unity
is of God and is a prerequisite to a victorious church?

What is the Unity for Which Christ Prayed? :

1. Jesus in His prayer describes it briefly, but exactly: “as.thou,
Father, are in me, and I in thee.” We in them and they in us.

2. Such as the world can see: “that the world may believe.”. The
purpose of unity is. faith and conformity to Christ. ‘A union. w1thout
faith and obedience defeats its own purpose. :

3. A fellowship of those who are called of God and set apart for
His name, to do His work by His Spirit, using His Word——all in every
place “that are sanctified.” Study the word "sanctify” and its other
forms with a concordance, ot see the article. “Sanctification” in the
International Standard Bible Encyclopedla

4. It is such a vital relationship as is described by ﬁgure of the
members of the body in relation to the head (see I-Cor. 125 Rom.
12:4,5), or of the branches to the vine (John 15:5).

5. Such as existed in the apostolic.church when ‘‘the multitude. of
‘them that believed were of one heart and of one soul’ (Acts 4:32).

6. Such as prompted the Gentile Christians to send help to Jewish
Christians .in time .of need (II Cor. 8:1-9; especially verse 5):

7. Such as is indicated in the following words:used in apostolic ex- -
hortations: : “speak the -same thing,” “Be perfectly joined together,”
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“same mind,” “like-minded,” “same love,” “of one accord,” “pre-
ferring one another,” and “with one accord and one mouth.” See I Cot,
1:10; Phil, 2:2; Rom. 12:10,16; 15:1-6; I Cor. 12:25,26.

8. Such as is characterized by “one Lord,” “one faith,” “one bap-
tism,” “one body,” “one Spitit,” “one hope,” “one God and Father
over all, in all and through all” (Eph. 4:1-6).

Can any man imagine that the state of Christendom today is the
unity that pleases the Lotd?

Note particulatly that it was unity in faith, “the faith once for all
delivered unto the saints.”” Jesus prayed that those who believe might
be one. It was He that said, “‘but he that disbelieveth shall be con-
demned” (Mark 16:16). Paul, who so earnestly urged the Corinthian
brethren to unity and love, closes his great letter of correction with
this: “If any man love not the Lord Jesus Christ, let him be anathema™
(I Cor. 16:22). In Gal, 5:20,21 divisions under every name are con-
demned, but in Gal. 1:8,9, Paul writes: “If any man preach unto you
any gospel other than that which ye received, let him be anathema.”
In the first Epistle of John, Christian love and fellowship are upheld
in their true nature and necessity, but in II John 9-11, Christians are
strictly commanded to refuse fellowship to “‘anyone bringing not this
teaching.” Jesus commended the church at Ephesus because they could
not endure evil men and did try false apostles (Rev. 2:2). He held it
against the churches at Pergamum and at Thyatira that they had there
some that held injurious teaching (Rev. 2:14-16,20).

Unity of believers with unbelievers is so impossible that intermart-
tiage of the two is not to be attempted (Read II Cor. 6:14—7:1).
They could have a form of union, but not unity sanctified in Christ.
“What portion hath a believer with an unbeliever?” “Or what com-
munion hath light with darkness?” How can we hope to ptomote true
unity in Christ while we distegard Christ’s will and hatbor unbelievers
within the fellowship? Study and apply the following scriptures: Ro-
- man. 16:17-19; Gal, 1:6-9; Tit. 1:9-16; Tit. 3:10; I John 2:18-26;
4:1-6; Jude 3,4; II Cor. 10:3-5; 11:13-15; I Tim. 6:20,21; II Tim.
3:5; Eph. 5:7-12.

PROPOSITIONS from an atticle by Ernest Beam, CHRISTIAN
STANDARD, October 8, 1949

Proposition 1. All sincerely immersed into Christ, with manifest
purpose to be governed of Him, are one body in Jesus Christ, though
some are now also in denominational churches and others also in
church ‘of Christ sects.

Proposition 2. All of those in next above are commanded of God to
receive one another as Christ also received us to the glory of God.
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“Proposition 3. The receiving of brethren. in Christ. is never an en-
dorsement of weakness, immaturity, and error even as Christ’s recep-
tion of us'is not Hrs endorsement -of our weakness, rmmaturrty, and
error.

Proposition ‘4. Those who will ot receive the brethren but do dis-
fellowship them, or some of them, are, on that account, to be marked,
avoided; and rejected,; even as the man under the old- law who d1d kill
was himself to be put to ‘death. - !

‘Proposition 5. The Scriptures forbid any. sincere brother to: violate
hrs own conscience in religious acts and devotions whether that.con-

science is at present propetly taught or not; and the Scriptures forbid
the rest of us to ignore that conscience, Not is out own hberty to be
judged of another conscience.

Proposition 6. It is not necessaty for the brethren to be of the same
mind upon meats, days, circumcision, the law, colleges, missionary ot-
ganizations,  orphan homes, instrument, “pastor system,” cups, war,
premillennial - views, tobacco, classes, uninspired.: literature, names, or
other such, as conditions of salvation and of receiving one anothet.
Those of Proposition 1 are one ‘body notw1thstandmg these and like
differences.

Proposition- 7. Division in the body of Chrrst is always made by the
brother who will not fellowship his brother. (This does not mean
thete are not times that a brother must disown a brother; there ate,
But the brother who disfellowships always and everywhere makes the
division—those that should never be, as well as those that must be.)

Proposition 8. The brother, though right about evety item in Propo-
sition 6 above' is not petmitted to bind that right, ds a condition of
receiving, agarnst his brother who does not yet perceive the tight.

Proposition 9, The receiving of -all those sincerely in Christ, by
Paul, did not stop him from successful labor to overcome the wrongs
of those received, but did enhance the working of it. The receiving by
all of us, each of the.rest of us, in Proposition 1 above, by the wondet-
ful grace of our God, can and should work the same way.

Proposition 10. No more grace is required in my heart to recerve
my brother, as set out above, than is requrred in Christ to receive me
now and hereafter.. (Yea, the comparison is an unworthy one, but is
used to turn the mind toward working of grace from us as it has come
fo us. )

Proposition 11. The Lord ]esus the Holy Sprrrt and the apostles
were not compromisers and betrayers of the gospel in:receiving -breth-
ren with error of 'whom we read:in the New Testament; we ate the
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compromisers and betrayers of their gospel when we do not so receive
one another. -

Proposition 12, The Holy Spirit as certainly commands not to own
all those who come among us not of genuine faith in the whole mys-
tery of Christ revealed in Scripture (II John 7-11; I John 4:2,3) or
who are not of mind to consent to "wholesome words, even the words
of our Lotd Jesus Christ, and the doctrine which is according to god-
liness” (I Timothy 6:3) as He does command us to reteive the breth-
ren of genuine faith, (We may together own the authority of the dic-
tionary, but fail of meaning, proper usage, and pronunciation in keep-
ing with that authority, We must together own the authority of Jesus
and of His Word, or oneness is neither possible nor permitted,) ,

Proposition 13. It is as hurtfully erroneous to try to make God
speak in the field of necessary judgment—the circumstantials of the
gospel left to the judgment of the brethren and the expediency of
which changes through the centuries with changing means and agencies
of society—as it is not to hear God in the great tealm of faith where
He does speak.

Proposition 14. In all matters of faith a thing must be lawful before
it can ever be expedient; in all matters of necessary judgment a thing
is not to be judged of right or wrong but whether it.is a good and
useful means to attain the given end.

Proposition 15. The use of any and all humanly adopted means and
methods must ever be kept within the realm of enabling what God has
commanded and never, used upon a par with, as an addition to, as a
patt of, or exalted above the thing commanded or those appointed of
God, (The use of uninspired literature to enable the teaching of God's
Word is one thing, But to make use of it as upon a par with, added
to, a part of, or exalted above God's Word, is gtevious error not to
be tolerated. The same is true of all things whatsoever that have been
left to the judgment and wisdom of men.

Proposition 16. To charge a brother with an addition to the Word
who uses uninspired literature to enable the teaching of the inspired
Word; ot to “the cup” who but uses individual cups to ewable the
communion of ‘“the cup”; or to sing who but uses the instrument to
enable singing, decency, and order; or to the one organization of the
New Testament who but uses colleges, missionaty organizations,
orphan homes, old folks’ homes, organized classes, and journalistic
otganizations to enable orderly obedience to the commands of God—
this is false accusation against brethren and divides those who are of
the same faith.

Proposition 17. The adoption of any test of fellowship not clearly
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demanded in' Scripture is'to adopt a condition of salvation—a new and.
added commandment—unto the perversion of the gospel. This is the:
very sin of Galatians the fitst chapter, and is the sin which' has made
a multitude of sects particularly among those who do not use the in-
strument. It is also the sin to which.Paul would submit, "'no, not for
an hour.”

QUOTED FROM MISSION MESSENGER NOVEMBER AND DE-
CEMBER 1964, EDITOR W, CARL KETCHERSIDE

2. DO YOU THINK THE PRAYER OF JESUS CAN BE AN
SWERED BY RESTORING THE RESTORATION MOVEMENT?

No, I do ‘not. The restoration movement launched by the great
heroes of the faith in-the eatly part of the nineteenth century was
simply a means to an end. It was never intended to be an end in it-
self. Alexander Campbell wrote, “We only profess to work and walk
by the rules which will inevitably issue in a pure speech, and in tight
conceptions of that pure and holy, and celestial thing called Christian-
ity—in faith, in sentiment, and in practice.” It is too much to expect
of these noble pioneers that they would be able to either discover or
translate into practice a]l that was essential to..the accomplishment of
their aims. Thé restoration movement was vital precisely. because it was
a movement. To return to it at any given point and assert we had “‘ar-
rived” would be folly. When a movement ceases to move. it becomes
a monument to past accomplishments and dead hopes.

Alexander Campbell did not believe he had. all of the answers. He
freely admitted that to. enter some. areas of consideration “‘we should
have to launch-upon a wide and tempestuous ocean, for which our
slender bark is ot at this time-sufficiently equipped. This may yet
deserve the construction of a larger vessel in a more propitious sea-
son.” Our task, as I concefve it, is not to restore a movement inaugu-
rated by men. but to recapture the ideal of God. We believe that in
this we may be aided by restoring to our generation the spirit of the:
restoration movement., Even this must be regarded as a means to an
end. :

16. WHAT DO YOU RECOMMEND WE SHOULD DO TO RE-
STORE ‘A PROPER FEELING OF UNITY AMONG THE BE-
LIEVERS?

We should confess to one another that we have been partxsan and
sectarian in attitude and pray one for another that we may be healed
of the ravages upon our hearts of this work of the flesh. We should be
brought to our knees in tears over our growing sectarianism. We
should set the table of the Lord for every sincere immersed believet
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and invite all such to sit down around it as our brethren. We should
- call upon all of them, recognize and regard them as children of our
Father,

It is time for us to throw off the childish attitude which has char-
acterized the brotherhood and start acting like men. The idea of cate-
gorizing those who differ with us as "brethten in error,” with the
implication that we are wholly free from error and know all there is
to know, is a little silly when you think about it seriously. The truth
is that we are all brethren in error. Not one of us is perfect in knowl-
edge and we all have a great deal to learn, We do not accept one an-
other because we are free from error but because we are free in Christ
—free to receive one another even while we try to work out our prob-
lems together and seek to atrive at a greater understanding. The breth-
ren who accept me will have to overlook a lot of things just as God
had to make allowances in otder to receive me. I am willing to receive
others on the same basis as he received me.

CHAPTER EIGHTEEN

There is no more time for private counsel with the disciples. The
hour of darkness has come. Between chapters 17 and 18 of John's
gospel, the agony of Gethsemane transpires and is recorded in the
Synoptics. And now in chapters 18 and 19 of John's gospel the dark-
est deeds ever perpetrated by man are recorded for all men to feel for
all time their shame.

Simeon the aged prophet told Mary, the mother of Jesus, some
thirty-three years before this night, “Behold, this child is set for the
falling and the rising of many in Israel; and for a sign which is
spoken against; yea and a sword shall pierce through thine own soul;
that thoughts out of many hearts may be revealed.” (Lk. 2:34-35).

In other words, Jesus was born to be a “sign spoken against” or a
spectacle. 'The spectacle is about to begin, He will be betrayed by one
of His closest friends. He will be arrested, mocked, ridiculed, falsely
and illegally tried and condemned. He will be denied by the one
closest to Him and the same one who swore that he would never let
Him down. Then, declared innocent at first, He will, because of po-
litical expediency, be given over to His murderers. But through it all
it was not the Son of God on trial—it was mankind on trial that black
night, At the end of this chapter we have a sermon entitled “Mankind
on Trial.”

Isaiah, some 700 years before this night, had prophecied, “He was
oppressed, yet when he was afflicted he opened not his mouth; as a
lamb that is led to the slaughter, and as a sheep that before its shearers
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